This specific English translation is named NETS (A New
English Translation of the Septuagint), due to appear in Oxford in 2006. According to the LXX, in this primeval chaos, at the beginning of creation, the earth was ahoratos kai akataskeuastos, av o, ratoj kai. av kataskeu, astoj that is 'invisible and unformed.'
These two Greek words translate the Hebrew tohu wa-bohu, whbw wht a phrase that cannot be translated easily, but which is traditionally rendered as "without form and void." 2) The LXX thus added an exegetical dimension to a Scripture text in the course of the semantic identification process applied to all words in the source text. In this study we attempt to distinguish between semantic identifications of this type and reflections of different Hebrew readings, while focusing on the second type.
This study is concerned with Hebrew readings found and reflected in ancient textual sources. We focus on large differences, not small textual differences between the LXX and MT (that is, the traditional or Masoretic Hebrew text) such as in Gen 2:3 MT "And on the seventh day God finished the work that he had done, and he rested on the seventh day from all the work that he had done." In this verse the LXX (as well as the Sam. Pent. and the Peshitta) reads "And on the sixth day God finished the work that he had done." Important and intriguing as this small variation may be, it still points to a divergence on a very small scale. Nor will we deal with another such small difference as 1 Sam 13:1 where MT reads, "Saul was one year old when he began to reign." Probably the 2) This equivalent, initiated by the King James Version, is probably influenced by the LXX.
received text contains a textual error and the earlier text probably mentioned realistic numbers for Saul's age at the beginning of his reign, such as 30 years in Ì Luc(bgoe2) (accepted by the REB), 21 years in the Peshitta, or 50 years as suggested by the NEB.
Thousands of similarly small textual differences help us in understanding the ancient sources, but the present analysis is limited to larger variations between texts, in particular those bearing on literary analysis. When differentiating between small details relevant to textual criticism and large differences bearing on literary criticism we follow formal criteria. A difference involving one or two words, and sometimes an isolated case of a single verse, is considered a small difference, while a discrepancy in a whole section or chapter indicates a substantial difference, often relevant to literary criticism. However, also a group of seemingly unrelated small differences might display a common pattern, pointing to a more extensive phenomenon. This pertains to many small theological changes in the MT of Samuel as opposed to the LXX and the Qumran scroll Who created the various types of such differences between ancient texts? In very broad terms, the individuals who were involved in the composition of the texts, that is, generations of authors and editors, inserted changes that we characterize today as large differences between ancient sources. At a later stage, scribes who copied the completed compositions inserted many smaller changes and they also made mistakes while copying.
However, the distinction between these two levels is unclear at both ends, since early copyists considered themselves petty collaborators in the creation process of Scripture, while authors and editors were also copyists.
We submit that most of the large differences such as analyzed in this study pertain to an early stage in the development of Hebrew Scripture, while some scholars such as A. Schenker believe that major changes were still inserted in MT as late as the Hasmonean period. 3) Larger differences often bear on exegesis as well as the (10) And these are the generations of Sem (Shem): Sem was a son of one hundred years when he became the father of Arphaxad (Arpachshad), in the second year after the flood. (11) And Sem lived after he became the father of Arphaxad five hundred years, and had sons and daughters, and died.
(12) And Arphaxad lived one hundred thirty-five years and became the father of Kainan. (13) And Arphaxad lived after he became the father of Kainan four hundred thirty years, and had sons and daughters, and died.
And Kainan lived one hundred thirty years and became the father of Sala (Shelah). And Kainan lived after he became the father of Sala three hundred thirty years, and had sons and daughters, and died.
(14) And Sala lived one hundred thirty years and became the father of Eber. (15) And Sala lived after he became the father of Eber three hundred thirty years, and had sons and daughters, and died.
(16) And Eber lived one hundred thirty-four years and became the father of Phalek (Peleg). (17) And Eber lived after he became the father of Phalek three hundred seventy years, and had sons and daughters, and died.
(18) And Phalek lived one hundred thirty years and became the father of Ragau (Reu). (19) And Phalek lived after he became the father of Ragau two hundred nine years, and had sons and daughters, and died.
(20) And Ragau lived one hundred thirty-two years and became the father of Serouch (Serug). (21) And Ragau lived after he became the father of Serouch two hundred seven years, and had sons and daughters, and died.
(22) And Serouch lived one hundred thirty years and became the father of Nachor (Nahor). (23) And Serouch lived after he became the father of Nachor two hundred years, and had sons and daughters, and died.
(24) And Nachor lived seventy-nine years and became the father of Thara (Terah). (25) And Nachor lived after he became the father of Thara one hundred twenty-nine years, and had sons and daughters, and died.
(26) And Thara lived seventy years and became the father of Abram and Nachor and Harran (Haran).
(27) These then are the generations of Thara. Thara was the father of Abram and Nachor and Harran, and Harran was the father of Lot. (28) And Harran died before his father Thara in the land in which he was born, in the country of the Chaldeans. (29) And Abram and Nachor took wives for themselves; Abram's wife's name was Sara (Sarai), and Nachor's wife's name was Melcha (Milcah), the daughter of Harran, the father of Melcha and the father of Iescha (Iscah). (30) And Sara was barren and she was not bearing children. 31. he...out MT "And they set out together <literally: with Artaxerxes's empire, his banquets, the banquet hosted by Queen Vashti, the invitation extended to her by the king, her refusal, and subsequently the dramatic rejection by the queen.
The story in the LXX covers the same events, but also adds, omits, and changes many details, not with any specific pattern.
A major change in that translation is the addition of a dream by Mordecai before the beginning of the Hebrew story. This 9) The LXX omits details that it considers superfluous, as the Hebrew book is at times verbose (see 3:13; 5:6). The LXX also explains several details that are significant for understanding the plot. For example, the LXX explains that Vashti's feast was meant as a wedding banquet(1:5), but like MT, it does not explain why Vashti refused to come to the banquet. (1) Now it happened after these things in the days of Artaxerxes (Ahasuerus)-this Artaxerxes controlled one hundred twenty-seven lands from India-(2) in those days when King Artaxerxes was enthroned in the city of Susa (Shushan), (3) in the third year when he was king, he gave a feast for his Friends, and for the other nations, and for those highly esteemed of the Persians and Medes, and for the rulers of the satrapies. (4) And after these things, after he had displayed to them the wealth of his kingdom and the glory of the celebration of his wealth for one hundred eighty days, (5) and when the days of the wedding feast were completed, the king gave a wine party for the nations present in the city, for six days, in the courtyard of the house of the king. (6) It had been decorated with linen and cotton curtains hung on cords of linen and purple attached to gold and silver blocks on pillars of marble and other stones. There were couches of gold and silver on a mosaic pavement of emerald, mother-of-pearl, and marble. There were gossamer throws in many colors embroidered with roses all around. (7) The goblets were made of gold and silver, and a miniature cup made of ruby was on display that was worth thirty thousand talents. The wine was exiled from Jerusalem in the group that was carried into exile along with King Jeconiah of Judah, which had been driven into exile by King Nebuchadnezzar of Babylon"). The wording of A 3 reflects MT because it mentions Jeconiah, and its structure is preferable to that of the LXX where the feminine pronoun hn must reflect an earlier text referring to ai, malwsi, an that had been omitted.
13) The translation is that of NETS (see note 1), based on the LXX edition by R. Hanhart, 1966. abundant and sweet, which the king himself drank. (8) Now this wine party was not by established law, but so the king wanted it, and he ordered his stewards to do as he and his men wanted. (9) And Astin (Vashti) the queen gave a wine party for the women in the royal quarters where King Artaxerxes was.
(10) Now on the seventh day, when he was feeling merry, the king told Haman (Mehuman), and Bazan (Bizzetha), and Tharra (Harbona), and Boraze (Bigtha), and Zatholtha (Zethar), and Abataza (Abagtha), and Tharaba (Carcas), the seven eunuchs who attended King Artaxerxes, (11) to bring the queen to him in order to proclaim her queen and to place the diadem on her, and to show her to the rulers and her beauty to the peoples, because she was beautiful. (12) But Astin the queen did not obey him to come with the eunuchs. The king was angry and he was enraged. (13) Then he said to his Friends, "This is how Astin spoke, therefore give (your) ruling and judgment on this." (14) So Arkesaios (Carshena), Sarsathaios (Shethar), and Malesear (Meres, Marsena?), the rulers of the Persians and Medes who were close to the king and seated first by the king, approached him. (15) And they reported to him what, according to law, must be done with Astin the queen, because she had not done the things ordered by the king through the eunuchs. (16) Then Mouchaios (Memucan) said to the king and the rulers, "Astin the queen has wronged not only the king, but also all the rulers and governors of the king." (17) (For he had reported to them the words of the queen, and how she defied the king.) "Therefore, just as she defied King Artaxerxes, (18) so this very day the other princesses of the rulers of the Persians and Medes, when they hear what was said to the king by her, will similarly dare to dishonor their husbands. (19) Therefore, if it pleases the king, let him issue a royal order, and let it be written according to the laws of the Medes and Persians, and let it not be applied differently, neither let the queen any longer come to him; and let the king give her royal position to a woman better than she. (20) Let the law declared by the king be heard, whatever law he enacts in his kingdom. And thus all women shall bestow honor on their own husbands, from the poor to the rich." (21) This word pleased the king and the rulers, and the king did as Mouchaios said. (22) He sent word throughout the whole kingdom, to every land in its own language, so that they (that is, the men) were feared in their homes. Although not all the technical terms are clear in either language, the LXX expanded MT "alabaster, mother-of-pearl, and mosaics" with details reflecting the display of riches in Hellenistic times, possibly at wedding feasts of rich people (see v. 5). Indeed, from various historical sources it is known that much richness was displayed in the Persian cities Susa and Persepolis. Earlier in the verse the "silver rods" of MT were expanded in the LXX to "gold and silver blocks" (just like in the LXX of v. 7 "golden beakers" were expanded to "gold and silver") and the "alabaster columns" to "pillars of marble and other stones." 7. and...talents The cup described in Esth-LXX was worth an enormous amount of money.
Commentary

after these things This phrase is added in the LXX after
was...sweet The LXX describes the wine as "sweet," while MT names it "royal." words, yet their content differs, possibly because of the translator's misunderstanding the words debar ham-melekh ("the word of the king") as dibber ham-melekh ("the king spoke," rendered as "the queen spoke"). In the wake of this change, the general description of the advisers as "those who know law and precedent" has been changed to an actual request by the king "to give (your) ruling and judgment" (literally: "to do law and justice").
14. So Arkesaios...him In vv. 14-15 the LXX creates an action and dialogue instead of a parenthetical remark in MT continuing v. 13. This statement contains the names of those who were close to the king, while in the LXX they actually approached the king. The LXX probably misunderstood the consonants of MT, reading we-haq-qarov ("and the one who was closest [to the king]") as we-hiqriv ("and he approached"). (1) And the Lord spoke to Iesous (Joshua), saying, (2) "Speak to the sons of Israel, saying, 'Give the cities of refuge, of which I spoke to you through Moyses (Moses), (3) a place of refuge for the slayer who has smitten a soul involuntarily; and the cities shall be for you a place of refuge, and the slayer shall not die by the next of kin in blood, (6) until he stands before the congregation for judgment."
(7) And he set apart Kades (Kedesh) in Galilee in the mountain of Nephthali (Naphtali). And Sychem (Shechem) in the mountain of Ephraim, and the city of Arbok (Kiriatharba) (this is Chebron [Hebron] ), in the mountain of Ioudas (Judah). (8) And beyond the Jordan he gave Bosor (Bezer) in the wilderness on the plain, out of the tribe of Rouben (Reuben), and Aremoth (Ramoth) in Galaad (Gilead), out of the tribe of Gad, and Gaulon (Golan) in Basanitis (Bashan), out of the tribe of Manasse (Manasseh). (9) These were the cities designated for the sons of Israel and for the guest abiding among them, that anyone who smites a soul involuntarily may flee there, so that he will not die by the hand of the next of kin in blood, until he stands before the congregation for judgment.
3.1. Commentary 3. involuntarily MT adds "unintentionally," thus using two synonymous expressions "by mistake, unintentionally." Usually of Joshua," ZAW 90 (1978) , 412-417; id., "The 'Levitical Cities '-Texts and History," ZAW 91 (1979), 194-206. 15) The translation is that of NETS (see note 1), based on the LXX edition by A. Rahlfs, 1935. such duplication would be regarded as reflecting emphasis, but in this case the repetition has literary significance. The word 
